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I have set My rainbow in the cloud,
and it shall be a sign of the

covenant between Me and the earth.
— Genesis 9:13
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W HEREAS... these ethical values and
principles have been the bedrock of

society from the dawn of  civilization, when
they were known as the Seven Noahide Laws;
Whereas without these ethical values and
principles the edifice of  civilization stands in
serious peril of  returning to chaos....1

— Joint Resolution of  the United States
Congress, March 20, 1991

1. Public Law 102-14, U.S. Congressional Record (Government Printing
Office, Washington, D.C.), Vol. 137, 1991.



T hroughout the ages, scholars have
viewed the Noahide1 Laws as... universal

norms of  ethical conduct, as a basic concept
in international law, or as a guarantee of
fundamental human rights for all. 2

— Encyclopaedia Britannica

1. Also called Noahite, Noachite, Noachide - Nó•ach•ide, pronouncing
the middle syllable, “ach,” like the Scottish “loch” or the German “Ach!”
(Noah, a Hebrew name, is actually Nó•ach, with a guttural ending.  Hebrew is
rich in such throaty, liquid sounds. For another example, “Messiah,” with its
similarly silent ending “h,” comes from Mashiach or Ma•shé•ach.) “Ch,” “h”
and “kh” are each sometimes used to try to transliterate these Hebrew
gutturals into English. Just remember that none of  these letter-symbols are
fully up to this job, unfortunately, and that Hebrew has no sound like the
explosive “ch” in “chop” or “Chuck” or “church.”

2. Encyclopaedia Britannica, Inc., Chicago IL, 1991, “Noahide Laws.”



God gave the Torah to the
Jewish people so that all nations

might benefit from it.
— Midrash Tanchuma (ancient rabbinic commentary), Devarim 3
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Preface

And God spoke unto Noah, and to Noah’s
children with him, saying, And as for Me,
behold, I establish My covenant with you,

and with your seed after you.
— Genesis 9:8-9

Seven was a special number to the ancient Israelites. It
symbolized the completion and perfection of  God’s
Creation. The people of  Israel believed that God gave

the whole human race a set of  laws which would lead men and all
the children of  men to a coming glorious golden age.

According to the Hebrews’ ancient tradition, God originally
gave humanity six Commandments, and the ordinances that
accompany them, by inscribing them on the hearts of  Adam and
Eve. Ten generations later, He initiated the famous Rainbow
Covenant of  the Bible’s Book of  Genesis. See Genesis 9. He gave
all Seven Commandments, including a commandment forbidding
certain vile crimes against the natural world, to Noah and Noah’s
family.1

Noah’s descendants failed to completely transmit the Law to
later generations. Slavery, tribalism, violence, and all the terrible
pathologies of  paganism degraded the human race.
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So Heaven, still holding out hope for humanity, tried a slower
but surer revolutionary,  text-oriented approach. Ten generations
after Noah, God taught these seven Commandments to the
prophet Abraham, and six generations after Abraham, to Moses.
Moses taught them to his people, Israel, and inscribed them in the
Bible with loving care.

The Seven Rainbow Covenant Commandments represent, in
essence, a larger Code of  detailed, logically implicit moral and
ethical statutes, ordinances, and rules.2 These laws are, according
to Israel’s tradition, Divinely revealed. God gave them to
humanity’s legendary common ancestors for the good of  all
mankind, forever. In fact, taking all Seven Commandments
together, they constitute the universal, fundamental code of
upright human behavior.3

_______________________
Moses directed his ministry to Israel. From Moses’ time to the

present, Israel’s rabbis4 have taught that, through Moses, the
Master of  the Universe gave the Hebrews Ten Commandments
— including a Code of  613 laws, revealed to Israel in the Sinai
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desert — and obligated the Jews to serve Him in a unique way.5

This Law, Israel’s Ten Commandments’ Code, makes up the
revolutionary constitution — the Torah, the “Guidance,”
“Teaching” or “Law” — of  Moses’ so-called “people of  priests.”6

It rules Israel, and Israel alone.7 But Moses taught that God calls
on everyone, Jew and non-Jew alike, to live up to the equally
revolutionary moral standards — His Code of  Seven Rainbow
Covenant Commandments — that He gave to Noah and his
children.

_______________________
One cannot understand the Bible’s total scheme, the nature or

purpose of  the Ten Commandments, the people of  Israel, or, for
that matter, of  the whole human race, without coming to terms
with these Universal commandments.

The study of  the Seven Commandments is said to provide
great advantages. Scripture promises the student knowledge,
understanding, riches and might.8 Such study exalts and magnifies
a person, according to the Hebrews’ ancient law: He9 will be called
friend, beloved of  God, lover of  God, and lover of  humanity.10

Every human being who lives what he learns of  that moral life,
who fulfills the Universal Law, merits eternal and infinite reward.11
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As the Christian Scriptures put it, the Jews and their teachers
“sit in Moses’ seat” as the “authorized custodians” of  God’s
Law.12 Israel’s obligation to transmit His Universal laws to others
is much of  the reason, Israel’s Sages wrote, for the Jews’
dispersion among the nations.13

Every Jew is expected to try to establish the laws and true
morality of  the Rainbow Covenant wherever possible.14 Because,
if  the people of  Israel know anything about it at all, nothing less
than the basic nature of  the future is riding on the outcome. As
the Jewish prophets and more than a hundred generations of
Hebrew sages and mystics have believed and yearned for it, the
nations’ general acceptance of  these laws will usher in a new stage
in planetary history, a golden era of  realized human potential,
which Jewish scholars describe as the Messianic Age.15

NOTES
1. See Genesis 9:8-18 (note the seven separate references to 'covenant')

and commentaries; Mishnah Tosefta, Avoda Zorah 9:4; Talmud, Sanhedrin 56a,
74b, Nedarim 31a; Midrash, Genesis Rabbah 16:6, 24:5, 34:8, Deuteronomy
Rabbah 2:25. For more on these sources see, particularly, Yehuda HaLevi (c.
1075-1141 CE) HaKuzari 3:73.

2. Talmud, Sanhedrin 57a (near the end), 74b (in the name of  Rava),
Avoda Zorah 14b, Hullin 92a; Rashi (Rabbi Shlomo Yitzchaki, c. 1040-1105
CE) on Sanhedrin 75a; Rabbi Moshe ben Maimon (Maimonides, Rambam, c.
1135-1204 CE), Mishneh Torah (Yad), Hilchot Melachim 9:9; Rabbi Moshe ben
Nachman (Nachmanides, Ramban, c. 1194-1270 CE), Pirush al haTorah
(Commentary on the Torah) on Genesis 26:5; Rabbi Menachem ben Shlomo
Me'iri, Beit haBechira (c. 1270 CE) on Sanhedrin 59a; Sefer HaHinnuch (c. 1300
CE), Imperative 424; Encyclopedia Talmudica (Talmudic Encyclopedia
Institute, Jerusalem, Israel, 1992), Vol. 4, "Ben Noah”;  Aaron Lichtenstein,
The Seven Laws of  Noah (The Rabbi Jacob Joseph School Press/Z. Berman
Books, New York NY, 1981, 2d ed. 1986); Nahum Rakover, “Jewish Law and
the Noahide Obligation to Preserve Social Order” with Suzanne Last Stone,
“Sinaitic and Noahide Law: Legal Pluralism in Jewish Law,” 12 Cardozo Law
Review, pp. 1073/1137 (New York NY, 1991). That each commandment
makes up a representative general category containing many particulars
should be obvious: look within, for instance, at the single commandment
against sexual immorality, forbidding such various specific sins as adultery,
incest, bestiality, etc.
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3. Talmud, Sanhedrin 56a-56B, 74b, 75a, Yad Hilchat Malachim 9:1.
4. “Rabbi” is Hebrew, literally meaning “my master,” “my teacher.”

“Rabbenu” — “our rabbi,” a term of  endearment or special affection.
5. See, e.g., Leviticus 26:42-45; Deuteronomy 7:7-11, Jeremiah 31:33;

Psalm 147:19-20. See also Talmud, Yoma 4b, Sanhedrin 59a, Shabbat 87a. “All
of  the [Torah’s] 613 Commandments are included in the Ten
Commandments.” — Rashi (classic commentary) on Exodus 24:12.  The
Hebrew for commandment is mitzvah, from a root meaning “connection.”
The Seven Commandments are the Sheva (7) Mitzvot; the 613 laws that
directly command Israel are known as the Taryag (613) Mitzvot.

6. Exodus 19:5; Deuteronomy 7:6. See Isaiah 2:3, 26:2, 45:22.
7. See, e.g., Deuteronomy 4:8 and 33:4: Psalm 147:19-20; Talmud,

Sanhedrin 59a.
8. See Proverbs 8.
9. Or she, obviously. This book follows the traditional gender

conventions of  English grammar. No offense intended: “mankind”
and “man” both refer inclusively to womankind and women.

10. Psalm 1:1-2; Mishnah, Pirke Avot 6:1.
11. See Genesis 12:3; Psalm 25; Mishnah Tosefta, Sanhedrin 13:2; Talmud,

Sanhedrin 105a; Mishneh Torah (Maimonides’ Yad Hazakah), Hilchot Melachim
8:11. Also see Job 19:26; Ecclesiastes 12:7.

12. Matthew 23:2: “Then spoke Jesus to the multitude, and to his
disciples, saying, ‘The scribes and the Pharisees [i.e., Judaism’s mainstream
rabbis and religious writers] sit in Moses’ seat: All therefore whatsoever they
bid you observe, that observe and do.’” See Matthew 5:18-19.

13. 1 Kings 8:41-43; Isaiah 56:1-8. See Talmud, Pesachim 87b.
14. See Isaiah 2:3; Psalm 96:3,10; Sifra (Midrash) on Leviticus 22:32;

Mishneh Torah (Yad), Hilchot Melachim  8:10. [Maimonides wrote the Mishneh
Torah (“Repetition of  the Torah,” per Deuteronomy 17:18; Joshua 8:32), the
Yad Hazaka ("Strong Hand," per Exodus 6:1; Deuteronomy 7:8,19), or
simply the Yad (“Hand” — this also being the name of  the customary
pointer, a miniature silver hand, that directs the reader of  a Torah scroll).
The Yad, an immensely authoritative work consisting of  fourteen volumes —
Hebrew letters have numeric values too; the letters that make up yad add up
to fourteen — of  stupendous Torah erudition, precision, and remarkably
reliable authority, shouldn't be confused with the much larger and much
more ancient Mishnah (“Teaching”). The Mishnah, together with the Gemara,
or Talmud, is regarded as the Oral Torah.]

15. See Isaiah 11:9; Daniel 7:27; Zechariah 2:15; Psalm 96:9-10; Hosea
2:25; Talmud, Berachot 54b; Yad, Hilchot Melachim 12:4-5.
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Introduction
Mankind cannot rise to the essential
principles on which society must rest

unless it meets with Israel.
And Israel cannot fathom the deeps of  its

own national and religious tradition unless it
meets with mankind.

— R. Elijah Benamozegh1

I set out through this book to provide you with a simple,
readable introduction to the Seven Commandments of  the
Rainbow Covenant. The effort began years ago and “simple and
readable” eventually took second place to finally delivering a
finished product. Still, the treatment here is really nothing more
than common sense analysis based, I hope, on Torah — that
immense body of  Divine legislation, so closely related to the
Noahide Law that God entrusted to Israel. The Noahide laws
establish minimal guidelines — practical guidelines — of
acceptable human behavior, while also pointing all of  us to the
Torah’s countless welcoming “paths of  righteousness.”2

According to an ancient Hebrew tradition, God revealed the
Torah at Mount Sinai in the seventy languages of  the nations of
the world.3 Israel says, similarly, that the one Torah shows man
seventy faces or dimensions.4 And it’s certain that, if  a student
happens upon two seemingly contradictory teachings based on
Torah, he can often truly say, “I think they are both right—both
are the words of  the Living God.”5 So long as one studies with
humility and pure intentions, even the hottest dispute that revolves
around the holy Book will — as the sages say — end with love.6
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One starts by trying to contemplate just one of  the Torah’s
faces. “When you are able to do so, you won’t need words of
explanation, for it is the Eternal face that is talking to you, visually
and directly.”7

Keep My Commandments, and live; and My Law as the apple of
your eye. — Proverbs 7:2

My effort here has been to reveal a face of  the Torah as I see
it, to help give you the foundation necessary to discover further
dimensions of  Torah for yourself. So I incorporated more than a
few footnotes — not just as a way of  concentrating information,
still less to distress you with the style — and earnestly ask you to
use them. Please, go to the sources, not only to uncover my
mistakes — I hope there aren’t many — but to develop your own
understanding.

_________________________
Most religions are man-made. Except for one, all of

humanity’s religions either: 1) emerged from tribal prehistoric
nature myths, lacking any original literate tradition or ethical
pretensions, like the amoral nature religions of  ancient Greece,
Japan and Rome; or 2) began with a single individual who claimed
to have a special message. He would gather a following and his
followers would spread his word, winning converts until a new
religion was born.

Most of  the great world religions followed this second
pattern.8

The religion of  Israel did not. While Abraham prepared the
way, the Hebrew Revolution really began only at Mount Sinai.
God proclaimed His message to an entire people there. Every
man, woman and child heard Him; the whole nation of  Israel
became His priests.

So the religion of  Israel, if  we can call it that—rather than a
mere faith or just a system of  belief, it’s an entire way of  life, a way
of  eating, thinking, and knowingly trying to embody righteousness
— is unique.



Introduction xiii

The Catholic church speaks of  its organic tradition, tracing its
authority to propound Christian dogma from the grant of
authority of  Jesus ( Yeshua ben Yosef  ), a Jew, to Peter (Shimon ben
Yona), another Jew, to build Jesus’s church.9 The mother of
Christianity, the Hebrew Revolution, has a different but no less
organic tradition, based upon God’s instructions from Sinai.

Israel first received the Torah some thirty-three centuries ago.
The Hebrew prophets and Israel’s greatest scholars have been
studying it intensively ever since. Their knowledge, along with
their authority, resides in the rabbis of  Israel.10 These immensely
literate — and always multi-lingual — masters of  the Torah, so
deeply schooled in the living Source of  humanity’s moral wisdom,
stand apart from clergy of  the man-made religions. The rabbis
have the insight, born of  years of  near-total immersion in Torah,
to unfold the layers and layers of  meaning within God’s laws and
testimonies. They have the ability to reveal, in effect, the very
process of  revelation. But no man, whether rabbi or prophet or
both, knows everything there is to know of  Torah, and no man,
not even the truest prophet, has any authority to effect any change
in any of  God’s eternal laws.11

The very Messiah, it’s said, won’t change the Torah. Rather, he
will confirm and explain the laws, as Israel has received them, to
more perfectly reveal them.12 Israel’s revelation at Sinai gave man
divinely inspired authority binding for all times. This revelation,
and no other, had the power to impose eternal Commandments—
no other revelation can.13 This is the Revelation that Israel has
been studying so intensively over all the long centuries.

After all these centuries, Israel has learned something worth
knowing about it. Much of  what can be said has been said, often
brilliantly, as one sees by looking into the vast body of
accumulated Torah scholarship.

_________________________
 Even a dwarf  can reach high if  he stands on the shoulders of

giants. I saw my main job in writing this book to be arranging the
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learning from other books, both ancient and modern, and from
rare, obscure, or relatively difficult sources. Very few authors have
attempted any extensive treatment of  the subject. Fewer yet have
written for the audience that should be most concerned about
these laws —  Noahides themselves — as opposed to writing only
for their fellow Jews, and then particularly for Jewish scholars!

I tried to write the most practical and down-to-earth guide to
the Rainbow laws available. Without forgetting that the measure
of  such a book isn’t great originality but plain honesty, of
faithfulness to the ancient received Tradition — that is, to truth.

This is a book that had to be written—that, given the nature
of  the Tradition and the dynamics of  the Hebrew Revolution, was
inevitably going to be written.

It might have been more poetically interesting or charming, I
suppose, if  a non-Jew, a Noahite, were the writer. Whereas I, Mayer
ben Zusman, am a Jew born and raised, a son of  Israel in America.
Unfortunately, the fact is that while the Jews are only a tiny
minority in the world, and then only a minority of  Jews have the
background knowledge — let alone the time, the energy, and
command of English — needed to write on the subject
coherently, even fewer Gentiles today could do it.

Not to disparage anyone’s abilities; most of  the world has
simply never heard of  the Noahide Commandments. Awareness
of  this all-important Law, fortunately and at last, has begun a rapid
spread only recently. It has been my privilege to know some of  the
b’nai Noah who are so largely responsible for this progress, who
have taken the Rainbow laws out of  the realm of  the merely
esoteric by finally introducing them to plain lay audiences. I’m
indebted, incidentally, to these wise and pious Gentiles — they
know who they are — for their generous encouragement and
advice, for the access to their libraries as well as all the feedback.
But even they were not going to write this book — if  for no other
reason than that they were already too-fully occupied. So were the
rabbis who taught them.

Most books on Torah topics are written by rabbis. This book,
on a subject only slightly removed from Torah, wasn’t. I’m a writer
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and attorney, not a Torah sage or decisor. But I think that the book
here might be better for it.

A rabbi’s formal religious training usually begins early in life
and continues with ever-increasing intensity into adulthood. It’s an
incredible education, yet it can also be narrowing or parochial in
this sense: One doesn’t necessarily get to see how Torah precepts
can be applied — and often are applied — in different or non-
traditional settings. Here the advantage tends to go to the more
worldly Jew. So if  one must write a guide to the Noahide laws, it is
probably better, even if  one knows much less Torah than the
rabbis know, to know at least a little more than most rabbis know
about the real strengths and priorities of  actual Noahides.

On questions of  Israel’s Torah obligations the rabbis are
permitted to render authoritative decisions for Israel. But one
doesn’t need to be a rabbi, or know all that a rabbi must know, to
elucidate the Noahide Commandments.14 I would say that the best
qualifications for that, beyond the basic analytical and research
skills that every writer should have, are just: a) common sense; b)
general experience, especially if  it’s supported by some
acquaintance with history and law; c) reasonable familiarity with at
least the English-language literature; d) and a good grounding in
“the general thrust” of  Torah; all these being joined to e) a very
genuine respect for the King of  Heaven.

One does not advise others on matters of  Torah ethics
casually. To “put a stumbling-block before the blind”15 — to
mislead any person, who may be “blind” in a certain matter, with
false information or advice (or even with the truth, if  the truth in
the wrong context will mislead the listener) — is a lawless act. If
the “blind” person sins because of  such misleading advice the one
who misled him shares the weight of  his sin.16

To mislead not just a single person but many people — “to
cause a multitude to sin” — is something even more terrible.17

And to mislead them about the meaning or contents of the holy
Torah, of  all things, would be an act of  blasphemy — a
profanation of  its Maker’s Name. So one approaches the writing
of  such a book with a good deal of  care.
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Israel is told, “It is not incumbent upon you to finish the task,
but neither are you free to desist from it.”18 I wrote this book
because I was able to write it, and because no one else was writing
it. That is, I didn’t feel myself  free to desist from the task. A man
should pray as if  all depends upon God, but act as if  all depends
upon himself.19 God requires each of  His children and servants to
do what we can.

_________________________
You should find The Rainbow Covenant informative but please

don’t think of  it as dispositive. It’s hardly that: it’s an early study, a
provisional work, introducing a huge body of  knowledge and a
Divine challenge — to interpret the data that God gave us and use
it for nothing but good. By studying His laws we learn about His
ways. That’s a process that should occupy us all, and it could
occupy us all for many lifetimes. In fact, it’s central to the vocation
of  being human. So the very most that I could do here has been to
try to push the process along. Obviously, I can’t legislate for the
nations. No one mortal can. The nations, and coming generations,
must do that for themselves.

Remember that Heaven’s Revolutionary laws are rarely as
simple as any one lesson may seem to make them.

Here you will find a method, which I think is the best method,
of  approaching the Noahide Commandments. I’ve pointed out
many fairly obvious associations and connections between the
Torah and the Universal Law, discussing them in terms of  possible
practical applications and underlying meanings. This discussion
must inevitably reflect some personal biases—but you should also
know how hard I worked to put my own prejudices entirely aside.
I didn’t make up any of  the laws here.

When I first took up this project, for instance, I believed in
“gay rights” as a matter of  basic principle. In the abortion debates,
I was determinedly “pro-choice.” Only the undeniable thrust of
God’s laws forced, finally, certain modifications in those positions.

Reject my conclusions and my reasoning if  you must.
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Skepticism is wisdom when applied to everything man-made.
There are statements within that may represent no more than the
opinion of  one or several people — hopefully, a respectable group
among Israel. You will concur with their point of  view or their
underlying logic or you won’t. There are also many completely
reliable — in fact, holy — truths inside. Be sure that you don’t
throw any Torah out with any thing that you might regard as
bathwater.

Writing this book changed me. Which isn’t that surprising: it
was never far from my conscious thoughts every day over many
years.  It was a wonderful thing to have this opportunity.  I learned
a lot; I became increasingly devout as I learned more.

Believe me when I tell you — incidentally, if  it interests you —
that I thought very little of  religion, or what I knew of  it, for many
years, through most of  my youth and early manhood. Like many
people, I regarded it, and particularly biblical religion, as wishful
and enervating or divisive. I became a “man of  faith” not out of
any tugging emotional need or yearning for transcendence but
only over time, reluctantly and skeptically, more or less despite
myself. Thank God, the truth of  the Hebrew Revolution — God's
Torah revolution — is amazingly persistent. Attribute my
“conversion,” if  you will, to plain pragmatic logic and a growing
acquaintance with the facts: to fairly wide-ranging personal
experience informed by quite a lot of  reading (especially of
secular history and economics and comparative cultural analysis or
theory), and, ultimately, the strongest intellectual conviction that 1)
God blesses those who bless Israel and 2) all true morality reflects
or comes from Torah. After that, as I learned personally, the more
one learns of  Torah, the more one tries to live it.

As for you, my fondest wish is that you will soon find the same
thing happening to you. May you start from where the book here
stops to climb to new and ever greater heights! The quotations
and source notes provided should, as I’ve said, help you make your
own way to the light.

Take advantage of  those sources. Again, most of  them,
including every one that I used or mentioned frequently, have been
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translated into English. Never in all of  history have they been
more easily accessible. I’m discussing long-cherished “hidden”
things within that, in some circles, are little more than common
knowledge. This book could never have been written otherwise.

Many people helped me with the project. Special thanks are
due all the following: Linda Booker, Franc Gianino,  Rabbi
Michael and Toby (Bulman) Katz, Arthur Kurzweil, Michael
Joseph Lane, Rabbi David K. Nerenberg, Noah Potter, C. Rachel,
Dana Salzman, Jack E. Saunders (my long-time confidant and ally,
a Noahide pastor), Rav (Rabbi) Yoel Schwartz, Rabbi David Sears,
and Rabbi Yechiel Sitzman. Of  course none of  these good people
bear any responsibility for anything wrong within.

By far my greatest debt is to my mother, Naomi Shana Dallen,
daughter of  Reb Mayer Moshe Ellias, son of  Reb Yitzchak Noah
Ellias of  Kovno/Kaunas, Lithuania. Let the memory of  these two
righteous men of  Israel — who became, with their families, such
proud Americans — be for blessing. And may my excellent
mother, and all her tribe of  dedicated librarians and teachers,
never lack anything good.

Naturally, I apologize for any errors, whether of  commission
or omission. Compared to everything that could be said, all that I
managed to get in barely amounts to a spoonful from an ocean. To
acquire real wisdom, go to the sources and study with a teacher.
This is no more than a guidebook, an introductory work, an
invitation to further study.

Michael Ellias Dallen
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NOTES
1. From Israel and Humanity (France, 1914), title page, quoted by Aimé

Pallière, The Unknown Sanctuary; A Pilgrimage from Rome to Israel, (Bloch, New
York NY, 1985, final page).

2. Psalm 23:3.
3. Talmud, Sotah 36a.
4. Midrash, Genesis Rabbah 13:15.
5. Talmud, Eruvin 13b.
6. Talmud, Kiddushin 30b with Rashi.
7. Rabbi Israel (Friedman) of  Rizhyn, Ukraine (d. 1850). Quoted in

Martin Buber, Tales of  the Hasidim (Schocken, New York NY, 1948) Vol. 2,
and Lewis Glinert, The Joys of  Hebrew (Oxford University Press, London,
1992) p. 70.

8. Kuzari, supra, 1:6. See Aryeh Kaplan, Handbook of  Jewish Thought
(Moznaim Publishers, New York NY/Jerusalem, 1979), 4:40.

9. See The Christian Gospels According to St. Matthew, 16:18.
10. See, e.g., Leviticus 10:11; Deuteronomy 17:9-12, 19:17; Talmud,

Moed Katan 17a, Hagigah 15b.
11. See Deuteronomy 4:2,13:1; Talmud, Zevahim 80a; Yad, Mamrim 2:9;

Sefer HaMitzvot 2:313-14.
12. Yad, Hilchot Melachim 11:1-4, Yesodey HaTorah 18:3.
13. See, e.g., Leviticus 27:34; Numbers 36:13; Deuteronomy 4:40; Isaiah

59:21; Talmud, Shabbat 104a, Yoma 80a; Yad, Hilchot Melachim and Yesodey
HaTorah, ibid.

14. Based on the principle that, while the Torah in all its details is best
known to the rabbis of  Israel, the details of  the Universal Law are, ultimately,
for each nation to determine for itself.

15. Leviticus 19:14.
16. See Sifra (Midrash) to Leviticus 19:14; Sefer HaMitzvot 2:299.
17. Yad, Hilchot Teshuvah 3:14,19; See Yad, Hilchot Sanhedrin 11:5.
18. Mishnah, Pirke Avot 2:21.
19. See Emil Fackenheim, “The Jewish Concept of  Salvation,” in Quest

for Past and Future: Essays in Jewish Theology (Beacon Press, Boston MA, 1968),
p. 167.




